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of the logical principle of identity in difference and thuff
postulates the co-existence of apparently contradictory quali-
ties. The Vedantic judgment from this point of view affirms
the unity as well as the difference of spiritual experience.
To Bhaskara, however, identity is essential and difference is
only an adventitious limitation of empirical experience. In the
unity of Brahman or ekzbhava, the finite transcends itself and'
its content coalesces with that of Brahman like (a perfume ex-
haled in the very dissolution of its being.' But Yadava rejects
the doctrine of upadlzis and asserts the equal and eternal
reality of both identity and difference. Anubhawdvaifa lays
stress on the parinamavada and kramamukfi or progressive
realization of Brahman in the expanding experience of the
brahmawra, brahmavanyan and brahmavaristan. The last
stage in the process of Advaita is said to be turiydtzta.

VIS'ISTADVAITA

It is a form of super-Personalism mid-way between'
theism and absolutism in which the jwa is neither a sepa-
rate real external to God nor a differentiation transcending
itself in the Absolute nor a vanishing process. It is a
mode or Rrakara of God organically united with Him who
is its source as well as its sustenance. Ramanuja insists
on the reality of experience in all its levels and the equal
validity of all Vedic texts. Reality is an affirmation and not a
mere cognition. From this spiritual postulate he deduces
the principles of samanadhikaranya, apmthaksiddhavis'esaya,
yarzra'yarzrl sambandha and kramamukti. The Vedantic judg-
ment expounds Brahman as the ( unity of composition ' in
co-ordination with the same Brahman as the inner self
of individuality. Every determining attribute refers to the